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INTRODUCTORY

Although to-day the Melkite baptismal service is in Arabic and belongs
to the Constantinopolitan rite, the oldest surviving manuscripts of the
service are in Syriac, and some of these manuscripts preserve a form of
text which antedates the byzantinisation of the rite that took place after
the recapture of Antioch by the Greeks in 969. This earlier form of the
service represents a genuinely Antiochene rite, and one that has several
points of contact with the other Antiochene baptismal ordines in Syriac,
i.e. the two Syriac Orthodox services, attributed to Severus (=S8) (1) and
Timothy of Alexandria (=T) (2) respectively, and the Maronite service
attributed to Jacob of Serug (=J8) (3). This Antiochene Melkite ordo, which
is attributed to Basil (=B), has been published, from a Vatican manuscript,
by J.A. Assemani in the invaluable collection of baptismal ordines in volumes
1-111 of his Codex Liturgicus Ecclesiae Universae (4).

The other Antiochene ordines all have short froms of the service, for use
in cases of emergency: thus the Syrian Orthodox have abbreviated services

(1) For the various texts of S in Assemani’s Codex Liturgicus and Denzinger’s Rifus
Orientalium 1, see Le Muséon 83 (1970), p. 369, and for the early manuscripts of S, see
Studies in the early history of the Syrian Orthodox baptismal liturgy, JTS 23 (1972), pp. 16-64.

(2) Edition and translation in Le Muséon 83 (1970), pp. 367-431.

(3) Assemant IT, pp. 309-50, III, pp. 184-7; DenziNger I, pp. 334-50.

(4) In III, pp. 199-237; Latin translation only in DENzINGER I, pp. 318-27.
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attributed to Severus (5) and to Iohannan bar Shushan ($1072) (6), and
a very short ordo attributed to Philoxenos (7), while the Maronites have a
short service attributed to Basil (8). These short forms of the services are
of considerable interest in that they preserve a number of archaic features,
but most interesting of them all, perhaps, is an anonymous short form
of the old Antiochene Melkite ordo, which has hitherto passed virtually
unnoticed (9).

BM Add. 14497, ff. 119a-152a, of the eleventh/twelfth century (10),
contains a text of the full Antiochene Melkite ordo that differs in a number
of respects (11) from that published by Assemani in Codex Liturgicus I11
(I hope to discuss the full service in this manuscript in a future article), and
at the end a smaller, but contemporary, hand has added the short baptismal
service (ff. 152a-153b), which is published below.

The most remarkable feature about the short service in BM Add.
14497 is the complete absence of any post-baptismal anointing. In this our
text is unique among the surviving Antiochene ordines, and it represents a
very archaic stage in the development of the Antiochene baptismal rite.
It is well known that, in this rite, originally there was no post-baptismal
anointing, only a pre-baptismal one; this is the situation represented by the
references to the baptismal service in early documents such as the Acts of
Thomas, and it is still presupposed in the baptismal homilies of both John
Chrysostom and Narsai (12). A post-baptismal anointing, however, was

(5) Assemani II, pp. 300-6; DeNzINGER I, pp. 316-7; ed. E. Barsaum, Kiobo da-Cmodo
gaddisho, Homs 1950, pp. 51-5.

(6) See E. Barsaum; Ktobo d-berulle bdire d-al mardut yulpane suryoye hdire, Qamishlieh
1967, pp. 114-5, 466.

(7) Assemant II, pp. 307-8; DenziNcer I, p. 318. Cp also A. DE HaLLEUX, Philoxéne
de Mabbog, Louvain 1963, pp. 303-5.

(8) DenzINGER I, pp. 358-9.

(9) C. KaraLEVSKY, however, notes its existence in passing: Histoire des Patriarcats
Melkites 111, p. 31.

(10) WricHT, Calalogue..., pp. 231-2.

(11) Some of these are noted in the course of my study of the early manuscripts of
S, in JT§ 23 (1972).

(12) T.M. FinN, The Liturgy of Baptism in the Baptismal Instructions of St. John Chyrsostom
Washington 1967, p. 139ff; R.H. ConnNorLy, The Liturgical Homilies of Narsai, Cambridge
1909, p. XLII fI.
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evidently introduced into the Antiochene area (almost certainly from
Jerusalem) (13) soon after 400, for it is specifically commented on by
Theodore of Mopsuestia in his Catechetical Homilies, and it is regularly
mentioned by later writers (14). It is clear that this pattern rapidly became
the norm in the Antiochene area, and the preservation of the earliest
Antiochene practice in a manuscript of the eleventh or twelfth century is
extremely surprising.

One further archaic freature deserves special mention here. The wording
of the epiklesis of the Holy Spirit follows the general pattern of East Syrian
epikleses (““May the Spirit come...”) (15), found in both the East Syrian
eucharistic and baptismal liturgies. In preserving this East Syrian pattern
our short service is not, however, unique among the West Syrian baptismal
texts, for the pattern also occurs in the Syrian Orthodox ordo attributed to
Timothy (16), in one manuscript of that attributed to Severus (17), and
in the Maronite ordo attributed to Jacob of Serug (18).

More detailed analysis and discussion of this short Melkite ordo will be
found in the commentary, appended to the translation.

TexT AND TRANSLATION.

For convenience the text has been divided up into sections. Words
underlined in the Syriac text and italicized in the translation are in red ink
in the manuscript. A few small corrections have been made to the Syriac
text, but in all cases the reading of the manuscript is given in a footnote;

(13) Cp E.C. Rarcrirr, The Old Syrian Baptismal Tradition and its Resettlement under the
Influence of Jerusalem in the Fourth Century, in Studies in Church History 2 (1965), ed. G.]J.
CumiNg, pp. 19-37; also JTS 23 (1972), pp. 25, 33-4.

(14) Theodore: ed. TonnNeau, pp. 402, 456ff; in addition to the later writers
mentioned in JT§ 23 (1972), pp. 24-5, note the sequence in Jacob of Serug -(ed
MouterpE, in MUSJ 26 (1944 /6), p 359): Jhrasmn wAal,a wiunaniz .

(15) Cp B. BottE, L'epiclése dans les liturgies syriennes orientales, in Sacris Erudiri 6 (1954),
pp- 48-72; JTS 23 (1972), p. 52 ff. and The epiklesis in the Antiochene baptismal ordines,
forthcoming in 0.C.A.

(16) § 36.

(17) BM Add. 14518;§ 37 in my forthcoming edition. On this manuscript see A
remarkable Syriac Baptismal Ordo (BM Add. 14518.) in Parole de I'Orient 2 (1971) 365-78.

(18) Assemant II, pp. 340-1.
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abbreviations are resolved (in round brackets). The translation aims to be
literal rather than literary; words unrepresented in the Syriac are placed

in round brackets.
Y yaurd durdn shear wWhaaly (Wiu)namima ma), Saoh
cmalamn gna Aoy aa o Waald 1 dar Kacua eay

o) wn Waald ()ma @) pdwa . ()ms hal @) waian 1
amrda

auua Whlala o Kmlda (Whw)aaehl M8 sarahn 2
| . Xzm (Kr)aann uadn Wwhay ala s

mals auhs Ko . amen KhAlw ()ms A en gum 3
. (Whu)mamizmn rah

ynrmna Kuan @mr am qaam . Wam K en \:ﬁk\:n 4
“umuisa qhamulon . uua onawsan Kelrd ham | lima
omlan riphadla ) L aurm man) haar o e\ e
asma .l s aay | amlakh m) e\ o whee |l s
LG Gumma @alan Khwaa (Whu)nandma Wis (@ raua
O ’ASa . hlan K AR . gahdon guon Aa onlaa K
s law (4% Gna L lan am Kuao Kol han oun
.umua WA

imrda ama wfa Kam A\ ()ma e\ hwn ®asma D
. Surda

aua wuhdua Wawa Whrda . dyana | an wuad qaheh 6
wmn hamas (@ aava L@ xame wm om A

. aluom Al CCERE am
. Whanhla ‘Kamd) wo /im eacua mla ha 7

aa im wao\) el un Kiasarla analMla Khaumrda
Waua . muaana MmA\ASa mriis yourand ( GmS anla Krm
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Kodun aman (ooum ml Som Wacun . ann amna qanal
cpmly AW\ g ) Wemlwn masaxa

@l prd aa Kuao KMuem s A\ ()ms eh wahoa 8
B A allam amra durdml

il youahazra o ‘-:nl). bpma o) wnoa Whaw wals

uata] Wasa Kar sars wlm wan (@ pralam amwa 9
% ¢[xna

& amAma (r)ma md | Sxm asm 10-11
.rian wuw'al m\ Ahaxxm puma 12

“a\ 0 mua) f8rn Kelw Wam whale smalh ) ema 13
WA wllua . M mmran vull Sowa us homm)
"aum Smaa | ighadn  Thium  »mas ama . miulamn
Wasan Wacun Kume o 1 vuaxs am . v A\ inaadn
. (Wdu)namAma Kuna WiKh Q sawa ama . ales wuln
.hua Whahtua Kma wium ) Mu am ¢ grtusn @asss

. (@)Nana Krm . waonra Whaslms

.Whao amany U\alt'l‘ﬂb.\l,?.\.v.

a. MS cam=). b. MS sal\\la. c. sic, om. MS. d. = prim. supral.

TRANSLATION.

The order for the short baptism(al service), in cases of need, when a child is in
danger after seven days from birth.

1. They bring him to the priest and he seals the child with the cross,
saying :

2. N. is signed to the glory of God the Father, and to the knowledge
of the only-begotten Son, and to the worship of the Spirit of holiness, amen.
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3. Then the priest prays the prayer of incense: this is written in the long
baptismal service.

4. Then he prays as follows :

Blessed is thy holy, glorious and exalted name, O Lord God, merciful
and pitiful,— thou who didst send, in thy grace and great mercy, the Lord
thy Christ, for the life and salvation of all mankind. He came and chose
for himself twelve men, valiant and just, and showed them the mystery of
holy baptism. Every one who believes in it and is baptized lives, while every
one who does not believe is judged. I too have received (the tradition) and I
beseech thee, O Lord God, Lord of all, and our Lord Jesus Christ, thy Son
and thy beloved one,

5. Here the priest bends over the water and blows on it, saying gently :

6. May thy Spirit, living and holy, be sent, and may it come and
dwell and rest and reside on this water, and sanctify it, and make it like the
water which flowed from thy side on thy cross.

7. He raises his voice : and may this water be a sprinkling and purifica-
tion, and a beneficial healing and forgiveness of sins for this thy servant
standing (here) now and being baptized in it. And sanctify him in his soul
and in his body and in his spirit, and may he become a new child, and a holy
one, unto eternal life; and cause him to share in thy holy body and blood,
so that he may receive from them propitiation of faults and forgiveness of
sins, unto eternal life.

8. Then the priest casts the holy oil on the water, signing it with the
cross and saying ‘“Halleluiah® three times, saying :

9. This water is sanctified in the name of the Father and the Son
[and the Holy Spirit].

10. Here the priest anoints him,
11. and baptizes him.
12. And then he communicates him with the holy mysteries,

13. and prays this prayer over him :
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The God who has been pleased to choose you for adoption, and who
puts on you his living sign and has mingled you among the sheep of his
flock, and put on your head the helmet of salvation, and who puts the
sword of slavation in your right hand, — may he make you worthy of his
heavenly reward, that the conduct of your life may be in peace, and may
he, who has shown us the holy mystery of baptism by his baptism in the
Jordan, give you a portion, a lot, and an inheritance, and life in the kingdom
of heaven, now and always.

End of the short service.

COMMENTARY.

1-2. The absence of any mention of oil might lead one to suppose
that this corresponds to the consignation without oil that accompanies the
inscription of names in all the full Antiochene ordines (19), but comparison
with the structure of the other short services (see table below, p. 12) would
indicate that this consignation should rather be liked with the second
consignation—with oil— of the normal service, a consignation which follows
the exorcism, apotaxis and syntaxis (all omitted in the short services), and,
which immediately precedes the consecration of the water. This interpre-
tation is strongly supported by the fact that the wording of the formula
(§2) is almost identical with that for the initial consignation, with oil, of the
abbreviated service attributed to Severus, which reads (20):

N is signed (r$m) with the oil of holiness to the glory of God the Father
and to the knowledge of the only-begotten Son, and to the worship of the
all-holy Spirit, for eternal ages, amen.

(The formulas for the second consignation (i.e. the first with oil) in
the full service of § are very different) (21).

(19) JTS 23 (1972), p. 26 ff.

(20) Ed. Barsaum, p. 52 and likewise the oldest manuscripts of this service (e.g. BM
Add. 14495, ff. 830-869, of the 10th [/ 11th century); the short service printed in AssEmant
and Denzinger differs on this point, having four (not three) consignations, the first of
which, without oil, and corresponding to the initial consignation of the full service, has the
formula in question. Cp also note 30.

(21) Cp Le Muséon 83 (1970), pp. 414-5, and JT§ 23 (1972), p. 30 fI.
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3. The prayer referred to (Add. 14497, ff. 137a-8a) is identical with
that in the printed text of B (Assemani, III, p. 215)

4. The prayer is not found elsewhere.

5. The blowing is exorcistic, but this service, alone of the short ordines,
has no exorcistic prayer accompanying the action.

6. The epiklesis is archaic in two respects: the preservation of the
feminine gender for the Holy Spirit — at least for one verb! — and the
phraseology used.

The first of these archaisms, however, may be only apparent, for, while
there are indeed parallels in the other Syriac ordines for the occasional
preservation of the feminine (22), the passive (“Let thy Spirit be sent...”
is not found other epikleses, and it is possible that ##dr is a corruption of
5dr, “Do thou send..”, which would have parallels in some forms of the
epiklesis in 8. Against this suggestionis the difficulty that it involves a very
awkward change of subject, “Do thou send thy living and holy Spirit, and
may it come...”, although, as will be seen, this awkwardness could be due
to a fusion of two different ways of formulating the epiklesis.

The wording of the main part of the epiklesis (23), “May thy... Spirit
come and dwell and rest..”” represents an archaic form of the epiklesis which
is preserved in the eucharistic liturgies in the three East Syrian anaphoras
and the old Maronite anaphora commonly known as the Sharrar, but
which is rather more widespread in the baptismal liturgies, being found
in JS, T and one manuscript of 8, as well as in the East Syrian service.

The epiklesis of Add. 14497 is actually almost identical with that of T,
and very close to those of J§ and BM Add. 14518, a manuscript of S (24):

(22) E.g. T§53, on which see Le Muséon 83 (1970), p. 429; cp also E.-P. Siman,
L'expérience de UEsprit par UEglise d’aprés la tradition syrienne d’Antioche, Paris 1971, p. 155
(with note 40), 211-2 (with note 89).

(23) See note 15 for references.

(24) See notes 16-18 for references.



9] A SHORT MELKITE BAPTISMAL SERVICE IN SYRIAC 127

whirdia xnoa s iy mbhedh  Add. 14497

i A yam Whrdia T
uad ram Whrda JS

s uad yam Whrda Add. 14518 (S)
wo A\ awa wuhdue Kawa Add. 14497
wo o A\ suddua awa Euasa T
wm ans Wawna eaana S
wom ans Wawa xana Add. 14518

m wlma Whanas (@ aala (Y xama  Add. 14497
‘Am-.l whanas urd amMa  urd xamsa T
wma whanas (Y xama wamua (+) JS

mn hamas (@ anMa xnaoua () Add. 14518

“Auinyn “ahm < andn Add. 14497
Ao lun hauurds cula > e T
LW K’ mwln = CERE T £
rCa.nis WnuL'n quan @ e Add. 14518

Comparison of these four related texts highlights two notable features
about the epiklesis in Add. 14497: the initial verb, and the address to
Christ (cf. “thy side’’), and not to the Father.

As mentioned before, the initial verb is unparalleled in other Syriac
baptismal epikleses, at least as far as the passive is concerned. The verb §dr,
however, does occur in a number of West Syrian epikleses (25), including
the normal Melkite ordo (26), but it is always in the imperative, Saddar,
“send”, and not the jussive, tfaddar ‘‘mayest thou send”, which, as was
pointed out above, could be the original reading here if #tdr is a corruption.

(25) See JTS 23 (1972), p. 52 ff, and for the oldest manuscripts of S, my translation
in The Consecration of the Water in the Oldest Manuscripts of the Syrian Orthodox Baptismal
Liturgy, in OCP 37 (1971) p. 317-32.

(26) Assemani III, p. 224,
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In the absence of an exact parallel it is perhaps best to leave the question
open: if #tdr is not a corruption, it not only preserves the archaic usage of
the feminine for the Holy Spirit, but it also represents an unparalleled
wording; if on the other hand, *#dr is the original reading, then the epiklesis
of Add. 14497 will represent something of a fusion of the West Syrian and
East Syrian types of epiklesis.

Although the preceeding prayer ends “...I beseech thee, Lord God,
holy, Lord of All, and our Lord Jesus Christ thy Son and beloved one”, the
suffixed “thy side” and “thy cross” show quite clearly that the epiklesis
is immediately addressed to the Son, a feature which is unparalled in the
other Syriac baptismal epikleses, and one which will definitely be archaic.

7. The tloyto to the epiklesis differs from those in T, JS and Add. 14518,
and is not found elsewhere. Notice that it too is addressed to Christ.

8. Regularly found in the West Syrian ordines.

9. The pronouncement that the water is consecrated is found in T, J§
and the printed texts of § (but not in the oldest manuscripts!) (27).

10. No indication is given of the parts of the body involved (28). The

absence of a formula here is paralleled in B, T and several printed texts
of § (29).

11. Again no formula is given, but it is very unlikely that none was
used, and presumably the standard passive formula was to be employed.

12. For the absence of any post-baptismal anointing, see above.

13. The concluding prayer has several links with the concluding
prayer of the Maronite short ordo (Denzinger, Ritus Orientaluim, I, p. 359).
I give Denzinger’s Latin translation of the latter, and italicize the material
in common:

(27) See Le Muston, 83 (1970), p. 420.
(28) On the significance of this feature, see JTS 23 (1972), p. 29 ff, 37 ff.
(29) See JTS 23 (1972), p. 32 ff.
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Deus sanctus, qui beneplacito voluntatis suae elegit te ad ministerium filiorum
electorum, et sanctificavit te sanctitate sancta sua, deditque sibi signacu-
lum vitae novae, et adjunxit te gregi suo spirituali, ipse dignum te faciat vita
beata, detque tibi partem et haereditatem in regno caelorum, in quo habitant
omnes sancti eius, et ibi guadeas cum vigilibus, et angelis, qui
famulantur ei nunc et semper et in saecula.

CONCLUSIONS.

The service consists of the following basic elements: consignation
(probably with oil) — prayer of incense — narrative prayer leading into the
epiklesis and request for the efficacy of the water—anointing of the water
and pronouncement of its consacration — prebaptismal anointing (without
formula) — baptism — communion — final prayer.

The main elements absent from the short service, when comparted
with the normal one (B), are thus: the initial consignation (without oil),
the exorcism with apotaxis and syntaxis, the prayer over the oil, the exorcism
of the water, and the post-baptismal anointing, At the same time, the prayers
of the skeleton service that our short ordo does provide are all different from
those of the full service of B, and indeed, with one or two exceptions, they
appear to be without parallel in any other baptismal ordo. The few contacts
which are to be found occur in the formula for the initial consignation
(almost identical with that in the short service of 8), in the epiklesis (very
similar to that in T, JS and Add. 14518 (8), and in the final prayer (some
links with the Maronite short service).

It is interesting to compare like skeleton structure of our Melkite service
with that of the short services employed by the Syrian Orthodox and the
Maronites. Here the similarities and differences best stand out in tabular
form.
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Melkite Syrian Orthodox Maronite
Add. 14497 attr. Severus (30) attr. Philoxenus attr. Basil
consignation consignation consignation consignation
with oil with oil
formula formula formula formula

prayer of incense

consecration
of water

epiklesis

anointing of
water

pre-baptismal
anointing

baptism

communion

prayer

exorcism of
water

epiklesis

anointing of
water

pre-baptismal
anointing

baptism
prayer

post-baptismal
anointing

communion

prayer

prayer of incense
creed

exorcism of
water

epiklesis

anointing of
water

—(31)

baptism

post-baptismal
anointing

communion

prayer of incense

exorcism of
water

epiklesis

pre-baptismal
anointing

baptism
prayer

post-baptismal
anointing

communion

prayer

From this table it will be seen that the main differences between the

short Melkite ordo and the other short services lie in the absence from the

former of a specific prayer for the exorcism of the water, and, in particular,

of any post-baptismal anointing. In all other respects the basic structure is

virtually the same.

(30) I use the service in the edition of E. Barsaum as the model, since this is the

closest in form to the oldest manuscripts of the service. The short service in Assemant and
Denzinger diffeers in a number of respects. Cp also note 20.
(31) For the absence of any consignation immediately before the baptism, see JT.5 23

(1972), p. 30 note 2.
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